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There is scarcely a subject which is [o1 ug —sludents
of Theosophy --more momentous and mvre pregnant
with eternal issues, than the one we have laken up [or
consideration. Specially in the present moment, when
events are apparently giving the Society a dtn which
some of us can not but deplore, has the question be-
come divectly or indirectly a vita one. On our iight
understanding, would depend owr individual attitude
towards the problems which aie pressing on us for
solution. When we recollect that our attitude means
in a very large measure, the attitude of the humanity
of the future, when we realise that consciously or
otherwige, acknowledged or not, the teachings of the
Theosophical Society are leavening the thought of the
world —then the problem becomes one of very great ini-
portance to every one of us. We will therelore try to
consider the subject in the dispassionate and unbiassed
attitude of students of the Science of the Sel, of which
Theosophy is but a re-affirmation. With us at least
in our search alter the Truth——greater than which
no Religion is-—persons and theories should not weigh.
We should carefully eliminate all such factors [rap_the

~&quation, and should never allow our personal emotions.
- from swaying our minds and warping our judgments.
For however largely may the recent events loom in
our mind, we must know that the Self, the Truth is
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%’Mﬁhm Lhings and events, persons® aifd™th @g
L remmember that Lile, or owr realization 5‘2’.
oft far more impoilance in moulding the destlmes the
lheﬂsop lical geociety, than Imdividual actions As the
heirs of the ages—as the Self for whom the world exists—
our thinking should be based on the evolution of
humanity which is our truer sell, and not on our
separaled personalities,

Befoie we define owr subject, we will consider the
the variousmgspects {rom which a particular thing or event
may be regarded. These view-points may roughly be
classified in a thre&fold way. Firsi, we may regard a
thing as complete by itsell and as isolated from every-
thing before and after. This 1s the point of isolation,
of separateness; and as a matter ol fact we can not
‘thus dissociate things., The very presentation of a thing
through the senses, hasin it & large element of relation,
of colouring and interpyetation, imparted to it by the
accumulated experience behind the senses. A child thus
when seeing a thing, sees it as modified by the laws of
light, the laws of 1efraction of the medium of light, and
the colourings of the physical eye. Then, there are the
modifications, though apparently unconscious, effected
by the desire and mental natures in ws. Thus on
and on; and the object gets colomed by the various
styata of c{}nsmaugness, till it i1eaches the Sell Om
Lnﬂ'ﬂ,@dga therefore of a concrete physical ob]ect,ﬂ?pg‘r
~idea of a physical thing, gets very largely modified- by-.
the colourings imparted by the higher principles in man. -
Rach of these principles represents a type of relation—
& specific mode of interpretation at'd synthesis, due to
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which the object perceived gets correlaied lo Lhe
wiverse of Life and Consciousness within on the one
hand, and to the universe of objects around. All Kngw-
ledge is thus, 1e1'1t1ve—-not in the Sensgy in which the
ordinary Weste111 psychologist regards it, as being
governed by the laws of relativity,—but in a far mare
real sense. ,

An object is thus a whole—an organic unity, which
somehow can enter into intimate relation with every-
thing else in the universe. Its isolation is gn apparent
one, Like the lowest poinl of a cone, it has in it 1h¢
potentialities of larger and larger interpretation and
"synthesis, a8 man advances in his own knowledge, Its
separateness is thus as it were wiriual and not real.
Then w2 notice that this enlargement in the idea of
a thing, is not metely a subjective one, Itis real—and
it always stands befors us, asthesymbol of a larger
and more transcendent unity which we call differently
the Self the Truth and so forth, Even the apparent
“ particularity ’ is really the misinterpreted symbol
for the uniqueness of the Self ; because the Self is not
only the All; but also the One, Hence is il that an
object is related to all other things, and is yel at the
sametime, the pailicular object, the “mique” As
each aspect of a thing is the synthelic view of it
impaited by the action of the sense concerned, as
each sense thus clothes the object or rather the aspect
of it, with an universality of being ;—so also is Lhis false
ense of separateness and particularity, the resull of the
qcbhglt}r of the separalive principle in us. As the eye
seesitlie object thhs clothed in the unifying principle we
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call light and colour, as the objeci is thus seen in
terms of sound-cansciousness with the help of the ear,
so.does the principle of Ahamkara clothe it with the
sense of beingga separated unique soigething ;~-thereby
not only manifesting the separative reality of the object
as the object, but also manifesting the same aspect of
reality of the.Subject on the cne hand, and the werld
around on the other. The concreteness, the particularity,
of the objecl sensed by the physical eye is thus really
an jllusion dye to the projection of the separated I in
us, It is because we think ourselves separate, that we
clothe ‘our objects with a kind of separative individ-
nality, Truly the Poet speaks of a flower in the
crannied wall as the expression of the upity and
solidarity of God and man,

"  The Eastern psychologist goes even a little further,
With him all knowledge is but a re-finding—the re-
cognition of that which is verily within, We ¢an not
dissociate things thus artificially.

The second stand-point is of definite relation. It is
the stand-point of Science. Every Phenomenon is seet as
being correlated with others along certain definite lines.
These lines are Cause and Effect, Time, Place, etc. Just
as we know the centre of a circle in relation to its radius
and the circumference, so also we know things as stan-
ding in =a fixed relation to certain other things. The
more we know of these definite correlations, the more
we ave said to Anow. Objects thus stand to us somewhat
in the same relation as the Jocus of several moving
points stands to these points themselves. For the very
ideas with the help of which we determine the value and
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position of a given event, the very [actors which detel-
mine and condition our knowledge—are, so far as
their definiteness is concerned, themselves variable, Our
conception of these factors depends o our experience
of the individual facts correlated by abstract piinciples
hbehind, True it is that these individual factors can
be and are regarded, as stages through which the abstract.
unifying principle behind manifests itself, But this view,
though the ultimate reality, is not the one which we
generally adopt. It militates against the fal¥€ view of the
self complete cobject in antithesis to our consciQusness.
Thus the emperic Science—~though it speaks of
Hquality” “energy” ‘‘causation’’ etc. with reference
to concrete things—regards the things as having an
independent reality—with these abstract principles of
correlation as the attributes, The thing is that, where
these attributes inhere. Like all deductive knowledge our
conception of a thing thus regarded is really an approxi-
mation of an infinite series, the terms of which depend
very largely upon our own capacities. Then again we see
that the value of an object thus realised is conditioned
by the nature of these capacities, Wilh a being having
the conception of space in one dimension only, a
stick would be merely a point : with'a being having two
such dimengions, the stick would be seen as o suporficial
circle ; and so on.

Let us consider the example taken above a little
further, Suppose this two-dimensional being we aré
considering, is on a given plane, and the stick is moved
irom above downgnear him., What would he see * I he
i1s endowed with the sense of number, he would merely
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see a number of such circles in no way connected with
each other, The' ‘number idea” itself is a mode of relation
by which the sepamted aspects of a thing, a stlclc for
example, are synthemsed into a larger dnity, Il our bein g
be further endowed with the time-sense, he would see the
stick as being a succession of particular circles coming
into being fiom no where, and again vanishing into
nothingness. Tor to add up these aspects, we require
the bhasic conceplion of Space as the unifying prin-
ciple goven'fﬁ’ﬂlg these apparently discrete appearances.
Itis only when we have the dea of the three dimensional
space that the stick is seen as a definite thing,.
and the sections as the imaginary and artificial.
divisions made by us to understand its real unity., We
will revert to this Iater on j but 1t will suffice for the
present to note that all knowledge due to relation has
always an unity behind it j—an unity which strings up
and adds together the various sections or aspects of 2
thing. For, though apparently relation 1mplies &
multiplicity of aspects which are related together, it has
an absolute unity f{or its primary basis,—an idea of a
larger life always behind it, to which the separated
aspects lead and where they inhere.

Lel us take another example to illustrate this posi-
tion. Suppose a child is asked to add up three and
four oranges. Now the words “Lthree” and “fowr” can in
one sense be regarded as implying a multiplicity ;—
& complex idea evolving out of simpler units,  But
behind this, there is a sense of unity, of synthesis. Thus
though “three” represents ‘‘unity 4 unify 4 unity,” yet it

itself a definite thing, a self-complete thing as against
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the other nambers, If Lthis definite aspects ol three and,
four were the only aspects, we could nol have added
them together, Perhaps another illustration will bring
out the nfatter a liktle more clearly, Mamy of us would
remember, how in our childhood days we used to get
puzzled when working at sums like the following —*1[
2 men, 3 women, and 5 children can réap a field in
three days, how many days would it take for 7 men
2 women and ¢ children to do the same 7" How
puzzled and embarrassed were we then ; #r the ideas
men, women, and children rc,gqrded physmally are
exclusive and self-complete, and would not allow us to
add them up, Physically speaking, a man is a complete
terin and can not thersfore be added to any other, As
self-complete and isolated, the physical things are
incapable of addition, which presupposes something
beyond the apparently complete object. We can now
understand that i the given sum we are not to add
up concrete separated beings. We know now, that for
the purposes of the sum, man, woman and child —every
one of them, represent work and are the expres-
sions of the higher synthetic something, called energy.
Work then, the capacity for producing effect, is the
unity of relation by which alone the apparently
exclusive and separated things can be synthesised.
Viewed from the standpoint of work, not only can we
add up apparently different and conlleting things and
thereby -gain a larger and more synthetic view of the:
apparently self-complete and isolated things like men
women and children j—-but what is more, we gain in a
knowledge of a quite different type, We grin an in-
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.8ight into the abstract energy behind things, of whicle
things are but mere expressions,

Ordinarily, our knowledge is seen as the knowledge
that arises from the action of definite types ol relation
known as quality, quantity and ceusality. Larger the
modes of these relations present in our consciousness,
the larger olr view-point and the approximation.
In man of the woild, the evolution of things pro-
ceeds upon the modes, ol objectivity or the quality of
being exter®al to consciousness, of 'Kama’' or the quality
of conducing to the well-being of the personality or
other wise,and of nfentality or the quality of evoking a,
particular sensation. To a man of philosphical tem-
parament, the approximation of knowledge includes
other terms; and so oin. Knowledge thus is a continual
ﬂﬂpproxin’mtiﬂn of what we call particular things
in terms of and as unified by, the Principles of man
evolved by us. To a man of the world, theeloss of
a dear one is an absolute evil unconnected with his
actions, feelings and thoughts,~in the sense of being in
no way the resultant thereof, It is some thing in which
the individual man has no part to play, save that of an
irresponsible sufferer, a mere #a, To an ordinary
Christian dimly realising the meaning of the oft~repeated
expression ‘not dead but gone before”, the bereavement
is valued in a slightly different way. The savage Amesi-
can Indian would add to il the delightful pictures
of a happy hunting-ground ; while the Calvinist
would be quite despondent at the prospects of lurid
fires and so forth. The ordinary Theogophist swallowing
the realistic, but alas | the materialistic pictures in “Man
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Visible and Invisible” would shelter himsell under tle.
sepmatwe wooden conception of a terrible poweu called
Karma. | :
We 3ee, thus #hat our knowledge aid estimate of
things vary with the types and modes of relalion
evolved by us. We see further that though the thing
is seen as the thing—as something uniqué and distinct,
the sense of unily remains in the back-ground, while
adding up in a mysterious way Lhe innumerable equiva-
lents of the thing, These “equivalents” af® known as
the impressions of the senses concermd The word
‘equivalent’ 1s very significant. It does not mean 1dent11.3r
‘The object that we see with the eyes is, as we recognise
--not identical with the presentment through the eyes.
The optic image is but a partial valuation of a thing by,
the sense of sight. It 15 of equal value with the
object and equivalent io i, only from the stand-point
of colenr. For just as different countries have different
standards of cutrency which represent the wvalue of
things according to arbitrary standards, so also have
the senses ol ours different standards of evoluation, of
receptivity, These are the modes in which the transla-
tion, the interpretation, of an object or its aspects, is
effected. We see thus, that the knowledge ihat we
derive through the translalive power of the senses, ol
the mind and Ahankara,—-the relations brought out
by the manilested principles in man-—is only a parlial
presentment of the object, and that the knowledge
is a partial expression of the larger life which is behind
the object. We Jieed not here enter into metaphy-
sical discussions as to the agencies at work., But
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it will suffice for the present to know that the
knowledge derivable from a particular sense is really
an approximation of an infinite series with a particulas
coelficient. Thffs my knowledge of thettable before me, is
really a series of visual, tactile and muscular sense-
presentations apparently unified by the actions of the
mind and Buddhi. The trend of the series is towards a
definite somethingness, which we call the table, Now
the visual presentation itsell is due to, the so-called
action of 1h¥ external table imparting a certain rate of
vibratign to the med‘i!um of sight, What this rate is in
its origin is unknown to us. How far this rate remains .
unmodified, when it sets to vibration the etheric.
mediuvm, is also unknown. For a translating agency
has a life of its own ; and no lifeless wupadhi can
serve that purpose, Then there is the specific life
and reaction of the physical organism, we call the
eye. That the potentiality of the eye is infinites, and
that Science knows only a fragment therof are proved
by Science itself now admitting people with Rontgen-
rays eyes and Dby the ever-increasing discoveries of
N-rays and other similar rates of vibrations, Can we say
then, even so far as the retinal image is concerned, that
it is a fair presentation of the object without ?

Then come the intervening subtler agencies which
translate the retinal image Inlo sensation, Do we
know anything of these agencies ; and can we safe-
guard against the co-efficient of refraction in them?
Then comes the elaboration of the sensation by the
activities of the kamic consciousness, Here again
dur knowledgs of the agencies is almost nil; and
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we know nothing of their infintite potentialities, Then .
comes the collaboration by the powers of the mind, the
infinite potentialities of which are now being discovered
in the phenomena of hypnotism, Theibihere are the
actions of Buddhiand Ahamkara, each with theirinfinite
potentiatities and activities. That being so, he would
be a bold man, who asserts the infallibility of Lhe
knowledge we have of the external things even of the
physical plane. The metaphysical difficulties as to how
and why a thing admittedly physical and gross, can
stimulate the powers of consciousness, and why though
the subject and object are *Idmlttecﬁy mutnally exclud-
ing, there can be any knowledge at all,~—are unanswered.
Each of the sense-impressions is thus really the sun-
mation of an infinite series of presentments mystleri-
ously converging to a point outside the consciousncss,
As Theosophy teaches us, every sense is but the relic
ol the eonsciousness of a Being larger than owselves
and called a cosmic Deva, This complicates the problem
even further. As the Deve consciousness is the power
behind {he particular sense impression, there is always
the possibility of our objective vision Dbeing in reality
nothing more than a suggestion of the Deva conscious-
ness, in the same way as the mesmeriser's consciousness
is very largely the agency behind the visualization of an
object by the mesmerised, Then, there arc still higher
agencies, the actions of which must be understood and
eliminated ere we can be sure of our ground, These
ﬂgénmes are the fatiwas ; and they regulale and govern
the fandamental mpdes in which objects are seen by us,
Thus the Prithivi tatiwa, the directrix which measure
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.the irregular curve of our physical congciousness, clothes
the object with the sense of being absolutely detached
from the’ perceiving consciousness, and endowes 1t with
an independeitt reality beyond our comsciousness.

A little consideration will bring out this facl, In the
irst place, we must recognise a certain amount of
similarity and commonness which forms the basis of our
physical knowledge : the piincipal feature uoticeable
in the ordinary waking life is the oulwardness and
definition ®[ objects. If a phenomenon happens, be it
ordinary or extmmdmaly, we at once look outside
for its cause. We believe the cause to be 2 distinct
something-—not a general priniciple~—and independent
of us. Thus the appearance of an otherwise unknown
form, In our visions, is taken as a proof of its genuine-
ness. If objective words are heard, then the proof
approaches more towards ceitainty, If the phenomenon
is visible to a number of peisons, then it is taker 1o be
absolutely real. We forget this it is dangerous to reason
from the effects to the cause, and that the Prajapati
created the senses with their mouths outwards, We
forget that the sounds may be the result of the work-
ings of our subliminal consciousness, as is often seen in
and during abstractions. The outwardness, is often
seen as the clinching prool, of its genuineness, But
how many of us here, know the why of a physieal
thing appearing the same to all of us$ Naively, we
clothe the object with a reality independent of our
consciousness and outside it, We loose sight of the
physical faifwa, and cannol eliminate,iis action on our
individual consciousness. How this and other fatiwas
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affect us, will be seen, later on. Bul jusl as the scientifio
observer in noting a phenomenon with a lens, elimin-
ates the refractive and isochromatic actions of ihe
lens itsel® we alsq should iry Lo elimimale from our
conception of a thing the colourings of these agencies.
Not only we do not know what they are in their abso-
luteness, but ‘we are prone to accept everything that
they present to us, without scrutiny and reservation,

Then comes the co-ordinating action of the hierarchies
of cosmic Intelligences known under the same of Llhe
Prtvis, Next, we come to that mysterious power known
as Ahamkara, which imposes a triflicity of the Anower
the ‘Anowledge and the knowsn upon everything sent
up to it by the lower senses. Like the prism mani-
festing the one light in teims of the seven colours,
the prism of Ahamkara refiacts the One Consciousness,
and causes 1t to polarise into a triplicity of aspects,
T'his triplicity is remarkable in its effects, In its
essence it Is a synthesising principle, which brings
together and classifies under a threefold basis, the in-
numerable infinity of Life and Form. Just as the senses,
and the mind eliminate certain aspects of a thing and
re-groups the presentment under more general and
abstract heads, so also does Ahamkaia, But in doing
50,—in reducing the world of phenomena to a distinct
and central I, certain amount of dramatization {akes place.
Thus in the well-known case for Mr, Leadbeater’s,’
where an average Englishman not much given 10 travel,
was shown in dream, the luxuriant scenery of a tropic
clime, with the result that the dreamer mixed up the
remembered pastime of snow-balling (which was a fact of



14

gxperience with him), with the projected piclure of the
tropic clime ; and the Kgo or the self-reducing principle
ad to improvise a drama to account for and synthesise
the conflicting mass of facts. So alsq in the case of the
railway traveller ; who aroused by the bang with which
the porter had closed the door of the compartment,
dramatized ihe sound, so as to cover a ntimber of years
of chequered life. In hoth these cases, the dramatiza-
tion is the result of the synthetic action of Ahambkara ;
and all ontgr things are utilized to develope the sense of
a central I, Yet these graphic scenes are tinreal. These
are but a few of the agencies that are al work in pro-
ducing the knowledge of the meiest external things.
Yet we think and feel thal these presentments are
absolute and unalloyed reality, All the cauges noted
are colouied by the notion of a separated I. What these
principles are when looked from an univeisal stand-point,
~—what the sense and the mind can and do reveal,
to one who looks at them fiom the standpoint of the
Atman—the Self, are never taken into account. Onsuch
distorted and fragmentary evaluation of things—many
fond souls are content to base their Life and spiritual
aspirations. Yet such 1s not true knowledge,~—the
Wisdom of the Divine Self,

How then is knowledge possibley What is the
synthesising power which makes the.various and often
conflicting presentments of the senses and other
agencies co-ordinate ; and which unifies them ? Ifor
we perceive the object as an unity, What must be
the trend of a true synthesis, in order that real Wisdom
may be begotten in man? What “should we do to
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overcome the element of illusion which underties all
empiric knowledge. The action of this unilying
principle is seen even in the separalive pleﬁﬂlltdtluns
of the esenses, ;The separateness—ihg clemenl ol
centralisation ﬂ,nd exclusion or difference-—colours the
activities of the various organs of knowledge, Il 1
significant here to note that in the Shastras, Ahamkain,
the principle of definition of being Lhrough separateness
and manifestation, gels manifesied into a Liplicity of
lower powers, These are the Svattic, thg Rajasic and
the Tamasic Ahamkaras producing peculiar effecls on
the One Consciousness, By the mction ol the *Svaltic
" Ahamkara the conception of a definile centre of con-
sciousness is produced. By the Rajasic activily are
evolved the principles of deflinile relation known as Lhe
senses ete, By the Tamasic aclivity, the One Consclous®
ness is seen as the object of knowledge outside. The
deternunative faculty of Ahamkara tends to clothe the
One Self with Lhe definiteness of separalion, It is as
though the Self gets itsell thus polarised into the threc-
fold aspects,in order that manifestalion may be possible,
These three-fold aspects are governed by this mode of
One Life manifesting as definiteness. Just ag the hungry
man realises himself and his world [rom the stand-point
of hunger, which colours the three-fold projections of
Ahamkara in a subtle way ;—so also the greal modes
of cosmic Ahamkara we know as Tatflwas govern and
control the character of manifestations, and alse the
fesultant knowledge., IHHence is it that in our ,modita-
tigps and aspirations alter the Divine, Lthe actions of tho
modes of cosmic Ahambkara colour our individual efforts.
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Dominated by the notion of a separative wniqueness
of being, we know ourselves as separate from evVery-
thing elses The separateness in the centre of congcious-
ness produces 1 the opposite pole, the,idea of the object
of consciousness as being something independent of it,
Thus we are led by the notion of an exclusive I to
clothe our world with an equal, though complementary,
exclusiveness of being,—and then gradually base ow
hopes, feats and aspirations on these so-called objects.
This notion,of a separate I so persists, that when, after
death in the case of ordinary individuals, and while
living ‘I the case of Jogis, the consciousness functions
on the astral and mental planes,—we see very little
of these univeises. We see these as conditioned by
the notions of the physical separated self. Nay, we
ineasure them with the separative standard of
knowledge of the physical-plane life, The Ilimitation
of view therefore is two-fold. It is qualitative, in the
sense of being coloured by the primary illusion of the
separate self which as we have seen goes to clothe the
object with external being and reality.

This is due to the primary principle of Ahamlara,
We must again recollect that the threefold manifestations
of Ahamkara, are more abstract than physical things,
concrete desires, concrete mental images and so forth.
The threefold divisions of the sujec or the knower,
the object or the known, and the Awowledge are
not tangible things like those on the physical plane,
They may be likened to tendencies to polarise; rather
than to concrete poles. Thus the I-—notion we have,
though separative, is ,yet capable “of transcending
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conerete things, The “1” of the physical plane thus,
cart remain the same in the midst of pleasures and pains,
joys ahd sortows,  In the battlefield, this senge of the |
hélps even in tianscending death. Sodhat, the elfect
ot Ahamkara propel is to re-group the phenomena into
distiniet, though abstract, types of —knowabilily or
ohject, recepfwily or subject, and relatlfon o1 know-
jedee. These threc types when coloured by the
taltwas  the principles of deteimining the I outside, or
the principles of inhibition —produce an infiite variety
of triplicities of vaiying densily and concreteness-—till
the physical is 1eached. But the mdin types 1emain hid-
den and become densified, The “abstract susceptibility”™

of consciousness becomes the rigid separative I, which
gams in powel by the antithesis of the so-called objects.
The type of “knowability” becomes the rigid and well-

defined object. In the astral plane, the rigid antithesis of
the unknown and unknownable x of objects, gets mellow-
ed into sentiency,—the power of evoking definite sensa-
tion. So onand on. These stages of comparative and
decreasing antithesis, are thus governed by the cosmic
Abamkaia known as fallwas. For faflwas have this
tendency of appeating apparently outside the individual
consciousness. This is apparently so ; for as we {1ansier
our consciousness to the level of Divine Thought whence
originate Lhe fallwas, we see that Lhey grow less rigid and
less independent of our consciousness, Hence we may
denominate the modifications effected by the fatflvas as
n quantitative oze, This quantitative colouring is two-
fold, In the first place, the guantim of reality in the
physical centre of' consciousness and the idea of’ 2

2
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separative concreleness and unigueness of being, which
is the characteristic of the physical centre,—so colour our
conceptions, that the likes and the dislikes of the physical
plane consciougness are taken with us into the astral and
the mental plane lives. Thus in the astral plane des-
criptions which are cuirent in the Theosophical litera-
ture, things axe measured by the likes and the dislikes
of the physical I and its definite desire-capacities.
In the mental plane, immeised in our personal thoughts,
-~thoughts goloured by the physical separative type of
consciousness, —we project into the Devachanic life the
hopes and loves of the physical personality. The more
advanced students may not be under these crude
tendencies ; but he also tries to measure the higher plane
existence by the foot-rule of tle physical standards
ol knowledge and experience. The glamour of the
physical thus persists even on the higher planes.

I'hese are but a few of the inherent difficulties which
attend the second mode ol knowledge that we have
been considering. The terms of the series are not indivi-
dual things but abstract tendencies, coloured by the
abstract types of relation,—of which we know nathing,
The trend is due to Ahamkara,—which we know no
details of, The addition of the series 1s due to the One
Life, —which we distegard in owr desire for concrete
uniqueness. We will now tiy to see what Psychism
is, and how it can be differentiated from Theosophy,
the true Divine Wisdom,—which {orms the third mode
of knowledge we are considering, *

What then is Psychism ? In defining it, we will try
to make its connotations as large as possible, In the first
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place, Psychism is 2 mode of knowledge of which the
pivotal point is the conceplion of a separative cenbial
self. Im other words, it is the resultant knowledge
appeitaining to cgnsciousness regarded as a delinite
centre quite distinct from its enviromment, a know-
ledge theiefore in which the value of objects lies in their
nower of opposing the sepaiated cousciousness, Lhe
conception of # centralized sell coloms the knowledge
thus obtained, both qualitatively and quantitatively, The
quantitative expression of the centre of copsciousness,
means and implies the functions ol definite capacities and
powets, with the help of which the apparently objective
world of presentations gels itself 1eflected in and reduced
into the central 1, In the language of the Vedania, Lhis
quantitative expression is technically called the Rupa,
The qualitative element clothes it with heing ; and the
centre ol consciousness thus 1egards itsell as wholly
separate,  Hence 1t clothes the objeel «with form,
which though serving Lo express the Jife, i yel vigid
enough to keep it sepaate from cverything else, The
table before us mway be known in dilferent ways,
We may try Lo realise its purpose, useluiness, and
constitulion ; yet il transcends such knowledge, We
¢atinot disintegrate Lhis table into its constitnenls, and
then;, reintegrale these so as Lo reformy i, 11 we
knew evervthing of i,—il the knowledge of ils cons.
titutroand being was really tiug, ~ then we could have
reproduced it by adding Lhese so-called elements Logather,
It knowability 1s insignificant compared Lo its unknown
btzifiﬁﬁléE and is 1 direct antithests to it, This is its (o or
Rupa,ithe unrealized residue, the insoluble portion of i
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which still resists uxy knowledge, My knowledge is thus
the quantitative assimilation of the object, limited by
the qualitative expression thereof, The knowledge
thus is distorjed Ly the registing glement. « It may
approach or approximate towards its being ; but it will
never do so, so long as the inherent or qualitative limita-
tiont of resistance and antithesis remains unassimilated.
Lel us take an analogy fiom the physical consciousnuss
to see how the Rupa element acts. To & bhind man
the. world groond is a ijeaction or a representation
of the particular sense-activilies other than the eyes.
Things and events i® the outer world are related to the
consciousness, with the help of these sense-activities.
This is done geneially with the sense of hearing. To a
deaf man on the other hand, the world is generally a co-
ordination through the sense of colour., Ilach of
them sees the world as a series of lerms ov
aspects, which are partial and fragmentary, and which
represent but a portion of the true Dbeing. ILach sense
impression therefore is also a qualitative expression of
the whole life of the subject and the object, and which
colours also the knowledge itself. The mmnemonic or
memory chains differ acording to the particular sense,
active. ‘The mind merely collaborates these along the
lines of the senses. Thus, though the table before us is
the synthesis of the visual, tactile and other sensations
associated together by the mind, the mind itsell adds
nothing to the representation of the object save and
except by adding them up. Hence ordinarily wWe find
that the estimate of an object is merely the arbitrary
addition of some of its aspects as grasped by the
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various senses. The additive power of Lthe mind known-
as Samkialpe and the power of difference or chstmglushu
ment -:?f the sensuoug aspects called Lechnmnlly Vikalpa,
are 1111p1essed info the service of the® senses. We
know nothing of the nature of the object asseen by the
mind:itself un-influenced by the {ormal sense—~activities.
‘Fhe sensuous stamp is over it. Instead of the mind heing
the Raja of the senses-~guiding and controlling them,
correcting the etrors,—-it is on the contrary made
subservient to the senses. The unrealised resldue, spoken
of above, is increased by the passivity of the mind, merely
content with grouping the sense-impressions. Yet we
know that the mind in us Lypifies the consciousness under-
lying the Agni tatiwa. What Lhis consciousness is—and
how it acts cannot be known, unless the mind is irans-.
cended, Ifor we know Lhings just as our consciousness
transcends its objeclive or apparent aspect. Henco a
vision on the astral plane would not bring usnearer Lo the
Reality. Only- by transcending the body-idea, we are in
a position to know the painful symptoms of a physical
ailment., By transcending the desires, we come to know
of their nature and potentialities. All knowledge thus is
trancendental in ils tendency, and always poinistlo a
lavger unity which embraces the organs of knowledge—~—
their activity and the so-called objective asgpects of the
tlting known, It is the action of the mind getting thus
polamized into the nature of the senses, thal gives rise on
the other pole 1o the notion of a diffusive and vague kind
of mentality swrounding every object of sense ; and we
know how a largesportion of what is called the subliminal
consciousness is duc Lo this polarized action of the nind.
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Thus we come to another great principle,—~that
hot only is an object of sense limited and congjtioned
by the partial and fragmentary power of response
belonging to the sense, but we have the unrealised
mental residue subtly coloming the impression and
thereby giving rise to illusion. Let us take a
concrete example to illustrate what we mean, We
must remember that the mind and the senses may
be regarded as the two poles of consciousness. Just
as the unit of attractive force displayed by the north
pole of a maguet, evokes into being the unit of the
repulsive force of the south pole, so also a particulaz
mode of separative definitenesss in the sense awakens
the powers of mind in a corresponding way., So that
- we may apparently inhibit the senses ; yet the activily
of the mind is largely coloured by the unrealised
residue ; and we kuow unothing of the mind and s
evaluation apart {rom this.

These powers of the mind correspond-thus with the
aspects of the senses stimulating the mind, though they
are not indentical, Their very correspondence shows forth
the larger or the free and non-polarised lhife beyond.
Hence we see, that the apparent objectivity of the
senses produces an objective image in the mind cor-
responding to it. Asalready noted, the mmental image
merely corresponds and is equivalent of the sense-
stimulation, and that there is no guarantee of truth In
this corresponence. The reason of the lower sense
stimulation reaching ihe mind-~is not because of
JAany thing in the senses  per s¢,--but because the
‘mind in its polarised aspect is the life underlying the
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senses. Hence every sense —impression serves to polarise,
the lifle of the mind further,—~thereby mcenLuuLing
the n(?rm'ﬂ polarisation, But the mind is, as we know,
MOIe puwel ful and more abstiact, than the*senses, Hence
4s soon as a mental image is produced, il serves
to polarise the more abstract powers ol the mind.
The consciousness which manifests through the pure
mind - the agn/ lanmatra—is a pme and abstracl con-
sciousness ol transcendental apperception, This we can
not know in its unalloyed form. It is not éven the con-
sciousness of the Yogi on the mental plane ; for here
. too, the tinge of the physical uniqueness is on it, When
this abstract and as Myers dimly suggesis, “this primitive
receptivity” 1s affected by a lower type of conscious-
ness undeilying Lthe senses, then there is a polarization
ol the puie mental consciousness, Just as the abshiact
motive power in the hand is polarised into a definite
manifestation when it comes into contact with a flery
substance, manifesting as action,~—so also the mind gets
polarised, Just as the motion of the hand thus manifested
is equivalent to the sensory impactin power, character,
and nature, so also the polarised mind, What we speak
ol as the I"r¢¢fi or function of the mind, is that equi-
valent to the sense—impiession in character, intengity
and nature. We must nol forget that this Vritle is a
fragmentary aspect of the whole mind, and can
not be a measure of ils Lrue nature, Hence {s it
that Patanjali advises the control of these vriltss,
"}ii Jorder that by control we may Lranscend these
Ini‘mql lunctions, and thus realise the pure abstract
mind béyond. As we transcend the particular aspects of
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things, as we eliminate their formal nature, so also
we musl transcend the changes in the mind to realize s

trne consciousness, This is done by attending -::afefuli}r
to the other and non-sensuous pole of the nmind, mani-
fested into being by the incoming of the sensprv imaye.
Hence we notice that simultaneously with the
production of* the mental image and the consequent
definition in the mind, the abstract powers of the mind
begin to play. it is as though the concrele image on ghe
one pole, setsfree the abstract powers on the other pole.
These abstract powers manifest as Lthe laws of associa-
tion. We see furthef thal the lrend and nature of the
abstract power of the mind thus manifested, depends.
on the nature of the mental image sent in by the senses,
The abstract powers tend to supplement the separated
image and clothe it with mental being of a similar, though
abstracter type, The phenomenon of visualisation is thuos
due to the unifying and crealive powets ol the mind
polarised into manifestation, with the result that the
sensory image is clothed with definite being and appears
as objective,—the nund furnishing the elements of formal
being, Unless we can by training and dispassion, and by
vearning after the Unmanifest Life, direct our attention
to the siring or sutra-consciousness manifested on the
other pole, our knowledge i3 apt to be thstorted by the
limitations of the senses. Polarisation is ihe only possis
ble device of manifesting the relaliwely non-manifest of a
plane. But we can never grasp its true significance,
we can never rise beyond empiric knowledge, unless
we neglect the sensuous as lower, and, turn our atten-
tion to the apparently nén-manifest Self by holding our
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souls in quietness and stillness. ,Unless we know the
exact nature of the mind,—of the Buddhl and lhe
Ah'un}'u 2, we are apt to regard the 1 mage as independent
reality, bamg unfble to eliminate those subtle factors
which colour our view, ,

« What is true of the mind, is thus truer still of the
higher principles. As a [fact the polavisation of the
mind principle similarly affects the principle of Buddhi ;
and this again in its turn polarises the Ahamkara,
Every physical perception therefore is primarity an
arbilrary accentuation of the sepprated aspects of &
thing, and is coloured by the tinge of false separaleness
of the physical ‘feliwe, A, visual image is the
result of the eye inhibiting the mfinile potentiahites
of the object and manifesting only the visnal. The
sensory image reaching the mind polarises it, in-
hibiling those powers of the mind which conilict
with the image. Not only is the mind inhibited in its
larger, subjective, and true aspects,—but what is further,
the powers of the pure mind in its own plane go to
mtensify the partial and fragmentary aspect of
the sensuous fmage by filling in the gaps in its incom-
plese presentment, The greater the powers of the
mind, the greater this intensification. A man who
1s capable of deep thinking, of constructive thought, is
the man in whom a sensuous image would be visualised
as an external thing with greater vividness than
in the case of an ordinary man. Hence is il that even
the ordinary man, when strongly roused by emotion,
can feel and semse the l"mces of the astral plane,--
though the resultant Immvledge is largely coloured
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by emotion, A large pait of what we know
as psychic phenomena is due to the unagsimylated
sénsuous and mental natures remanifesting into ﬂﬁjectl-
vity by the action of the mind afd lnghel powers.
The astial trials then, of a man of sensuous tempera-
ment, would thus always proceed [rom the parti
cular type of sensuous phenomena connected with his
patticular mperfections, ¥

These leads us to another fruth, So long as the
sengses and the mind and the higher principles with
their agtivities, a1e ngt properlv assimilated by the one
Consciousness, their unassimilated residues would always
tend to moduce phenomena objective to the conscious-
ness and 1n antithesis to it. How then is know-
ledge assimilated or integiated into the Sell ? To know
this we must know how consciousness is disintegrated.
Knowing the destructive and disintegrating agencies, we
can find out the causes which leads to mal-assimtlation,
and then find out the nature and capacities of the
integrating piinciples in us, We will Liy to enuneate
the root-principle which prevents this synthesis,

We know that under the influence of the tendency
towards definiteness, or Ahamkata as 1t i1s called, the
absolute uniqueness,—the quality of the Sell as
to remain evei the Selfl or the One Conscipusness, gets
defined. This 1s technically known as the manifestation
of Ahamkara into the tijplicity of the cgntre, the
1ad1gls and the ciicymierencge, Thus the Qne without a
fbét.’:ondp—-t}m One who is Secandless, not. bécaude of
%énmiatlva exclusion, but because it i Vverily tie One
luxistente and Conssiousness—becomes circimscribed
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into a definite centie ol consciousness with infinite
thoygh definite poweis of relations connecting it with

a delinite field of manifestation, The rz.s;bec! of Que
Self as  the subsPralunt of everything, bécomes Maller o1
the permanent posstbilily of sinular feetmg& eniplions
and thoughis, O course Matter now, is but a merc
tendency, a directive power or lafima. So [ as manifes-
tation goes, these three modes ate separate, But since the
One Self can never be really polarized, since the One Life
can never be 1eally exhausted, there is altays a cettain
amount, il we may use the expresgion, of (ree unpolarized
Self permeating and sustaining the wanifested aspects,
- Thus the mode of cousciousness manifesting as matter is
its ‘amwmatrq ; vut’ the tendency to umfy similar
phenomena in a sumtlar way becomes the controlling
principle o1 the (tatfwa, But if these be regarded as
descrete and mutually exclusive things, then the lallnvas
cannot mingle together, I the aspect of definilion be the
only principie underlying the /afiwas, then they could tiot
be built up together, Hence we read m the Bhagabat,
how ihe great Lord Vishnu - the all pervading Conscious-
uess unified these lattwas by overshadowing them with
His laiger free life, Thal shows that there 18 fhee
g:‘%nsciousness underlying matier, and of which mattor is
utia partial expression, s "

We see thus Ahamkara, the principle of d&fﬂlﬁ g
and ﬁiflmfestmg the I, has thide aspecis, The fist
aonsists 1o the power of a centre of consclousngss
s to know itself as a centre of uniqueness, This
the I-reference,—teferring to and manifesting
the“s8lfighme 1. In Matfer, this powér becomes the
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phiver of expiessing the consciousness,—of, as it were,
thiowing back all the activities Lowards the centie, By
this »mode 2 connection is established betwqf:{ the
ceniral I and fhe Sell of matter. This aspect is the
agpect presented by matter, as an inhibiting power
lmiting and resisting the powers of the central I,
But we must always note that unifying the three, - in
this same sense as an absfract idea unifies within 1ts
farger connotation the concrete things which lead up to
it and which 1hay be 1egarded as the partial expressions
of the ahstiact 1}1‘inmi1}18,f—--the abstract Life is always
present as the link which associates and binds {togethe
the manifested aspects, But the separated aspects as -
such do not lead to it, unless there is the principle of
higher asynthesis overshadowing them. Just as no
applicalion and plodding industry would develope genius
in a dull boy, so also no amount of investigation and scru-
tiny into the separated aspects would lead one (o trans.
cend them and reach the aspect of unity beyond. But
the presence of the free consciousness can be intuited
even 11 matter, The mere fact of matter giving rise
to sensations and thoughts, goes to prove that even in
odinary  kunowledge also, the free consciousness is
active, Bul such knowledge is still coloured by the
limiting inflnences, These appearto us as the forms of
consclousness, the specific shapes which consciousness
assumes~—the Frithis spoken of above. d

Now we will consider the specific modgs 4 0f
ﬁelegﬁr:}n, which we know as the specific puyéfs of
gonsciousness, We find also a ceitain,amoutit of free
“Notryt. inderlying thesél Because Man is larger than
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these modes, we find these specific types cah (e
with each other and can converge towards a higer type of
realidy. I( the time-congciousness had no fret and non-
polarizet]l elemens, it cannot enler into omr consciousness
of form or number, The time-sense would thus be
excluded from these ; and these agpects would remain
uri-co-ordinated.  The conveitibility and correlation
of the psychic and higher poweis in man, -Llhe [act
that a psychic foirce ran produce lower andhigher resulls,
would at once move, thal underlymg these theie is a
bigher type o1 more abstract mode of consciousness,
ol which these specific modes %ue but fagmentary
aspects. The mere fact that any change in a Jower
faftwe  produces vesults in  a higher,—thal actions
which are most intangible and evanesceni can lead to
the Self, goes to establish a connecting consciousness
which, as the changeless substraéum of things, and of
actions, feeling and thoughts, can hold these together,
It is of the nature of consciousness ;—lor all the pheno:
menal motles do actually and ultimately rvesolve into
consciousness, Thigs, actions and thoughts with all
their reality and concreteness are transmuted into 1deas,
and thence into modes of capacity, These in turn
are resolved into conscipusness and bliss ; and thus reach
’ths Self. Thus the abstract poswer of Ananda or bliss,
Lhe%}iss of harmony and non-duality, becomes, when
polarised, the individual consciousness ever gseeking to
imerge Itsell into another mode of the One Life, The

Mgin the true individual by the expression of its
life Agg thought, which by trying to neutralise the
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apparent antithesis of the I and non-l, establishes the
true individual of non-separateness and harmony. In
shoit, the fatiwas are but the expressions, in teryis ol
outwardness andmnaya, of the Divine consciousness. This
common hasic consciousness, in which there is no duality
nor separation, is the consciousness of Iswaa in its
non-polarised aspect. Just as in the physical body the
organic power called “life” is the one source of eneigy,
whereby the “geim-cell " or germ-plasm differentrates
by inteinal segmentation into the rigid physical body,
5o also it js the Iree Divine Life, which is the subs-
tratum of every thing? It is this Life which is also the
Divine Consciousness and Wisdom, that 15 the ogin

of every thing., It is this Divine Wisdom, which is the
true,—the pard Vidya, the Divine Gnosis,~- Lhe aspecl ol
the One which ever proclaims the unity of all manifesta-
tion, The Hindu gives it the name of the Dewy ; others
call it Sophia. But under whatever name we call
it, it is the fons-cf-origio—~the fountain head of al
specific modes of knowledge and powet, So alsp behind
the centre of consciousness, there is the ever-free Sell.
It is becange the Self is not conditioned nor exhausted
by a personality, an individuality or even a monad-—
that moksha is possible, “Nirvana is,” so hath said
an illuminated Arhat ; for it is the ever Iree con-
sciousness which underhes and unifies the mani-,
fested hordes of monads, hierarchies and powers.
Because of this ever non-polarised Self, wisdom is
possible. s the Gita says “all actions are reduced
to wisdom,” so this ever free element underlies every

thing ; and of it the whale manifestation is, and in it, it
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ever rests. When Lhis consciousness revenls itself iIJ
man. then alone can he see things mn the Divine
INeAse, Then alone can he realise his Divine nature,
and be kee. . »

This is the residual consciousness, And il our
knowledge does not lead to and rest on this Iternal
element, if we centre ourse/ves on the {ragmentary sl
evanescent aspects—the sections in Time and Space ol
the One Sell,~then such knowladge is a real source o
ilusion.  7luston is ever due lo the ariificigl altempt 1o
divide a thing which is indivisible,— lo define in terms of
phenomena—thal which is abovee these, Lol s take
a concrete example. Let us take the ¢lassical
lustration of mistaking in the dark a stump of a
iree for a man, Il we allow the oyes Lo report
correctly, il we do noil allow the nalwal (ear ol
darkness to colour aud refract the presentment of the
eyes,~—in one word, il we do not limit the free actlvily
of the eyes and the mind by the influence of
fear ‘though it may Dbe latenl), and if we do not in
any way prevent the proper assimilation of the sense-
impression by the One Consciousness, then there can be
no such illusion, In the example taken, the cyes if leit
alone would have correctly shewn the configurationg of
thg tree, They can not, it is true, show us the One Solf ;
1:01* underlyine the eves even {here is some limitation.
But they woulid have given us a correet physical intor-

pretation, but for the action of lear, Fear again is due
;éfg the sepmated sel in identification with the wpadi,
T4 ig, this which makes us read into the presentment of
the 8yes something which is noj there, This is called
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Avidye o1 [alse and partial knowledge. Apparently
however, there Isin fear an absence of the wnifying
substratumn, But even fear is a manifestation # the
sanme unity. M is but a mode of gelation, “bhut f[or
witich we would have continued indilferent to « large
section of the manifested universe which did not
directly subserve are peisonal desires and Kama, But
for this fear, we could have been content to lead o life
of the lotus-catel, and shut our eyes Lo the organic
and later on ghe transcendent unity which is the Self,
Hence the Bhagabat says, that those who see difference,
are lead to see the SEIf as death,—death which forcibly
hreaks down the artificial barriers created by the
nerdonality and even the individuality in man, We see
thus even underlying fear, there is the same Divine
Consciousness of unity— the Divine Wisdom ; and that
what we call illusion is the direct result of this great
unifying power being mistranslated and misinterpretted
by us owing to the preponderence of the false sense of
the separated sell. Even false knowledge is the expres-
sion of the Divine Sopbia in us, limited by the notion
ol ‘separateness. IKnowledge becomes illusion if we
accentuate the desire for separate evistence, which by
rrealing an apparently independeni subject prevents the
frue assimilation of the Oneness of every thing, and
which thereby projects the non-assimileled residuc of
Reality as an mdependent object.

THusion thus in every plane is, is the resull
of mal-assimilation, of partial acceptance and of the
“inhibition of the larger Life beyond the phenomenon,
Whether in the case of hypnagogic or other illusions
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of the senses, or of the illusions generated by the mind,
everywhere the same t{ruth isapparent, Not only is
the Que Life partially or quantitatively e:{presseFl by
the senes and thg mind in their manifesied aspecl, but
there are some gualitative or essential limitations
inherent to their action. The power ol the eyes 10
respond to light vibrations is such a qualitalive limitation.
The accentuation ol this aspect would lead, 1l there
be no sense of unity behind, to partial knowledge,
and therefore to illusion. Thus, il there 1§ an
accession ol Life on the inner planes, the senses are not
only vitalized into activity ; lsul, what is’ to be
noted, they try each of them to delineaie the abstract
‘Life behind in terms of the essential qualities of
the senses themselves, We have olten wondered as to
why deparled human entities should go through ihe
[arce of eating solid food, knowing as we do thal the
astral body does not requirve such sustenance. It 1s purely
an illusion under which the entity labours, Habituated to-
the physical 'bod}r—idea, the consciousness gets qualita-
lively coloured by it ; and even when the physical body
has dropped, the consciousness persists in its wonted
mode. Physical food is thus transubstantiated wilhout
al all benefilting the entity, In ihe case of advanced
people also, we find the same kind of illusion. Thus the:
man who has developed the aslral sight, sees the
astral plane as coloured by his physical pre-occupatipns::
Not only 'do we thus lose sight-of the true uhity ofi
*")ﬁﬂ;g%ge in the desire [or sepdrativé immmortality b,

l’;%gmg fastr ta oul.physiéal I-notion, but what is further:
we 'isdek sto;inferpret vthe: lifey ol the * higher. ;planes:

3
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in, teems  of the lower capacities and powerd ol
consciousness, This is Psychism. ;
The mistake lies in our [orgetting the impotayft fact,
that in the higher the lower remains, yot by faintain-
ing its lower uniqueness, but by getting tiansmuted into
the fullness of the higher, We lose sight of the fact #/a¢
the higher and the more abstract 1s itself seen as the
lower, and that it is only as we learn lo reduce the lower
concrete life into  higher ‘plenum’ or  fulness (qv )
that the lower becomes really nnmoital., This is what
we speak of as the law of Sacrifice, which every 1eligion
tries to body forth.n It is the surrender of the lowe
in gladsome harmony. It is this self-same truth
which forms the Dbasic principle of all knowledge and
wisdom. Ifor, is not knowlede itsell a sacifice of the
concrete at lhe altar of the fuller and more abstiact
piinciple 9 We t1iy however to follow the other couise.
We seek in the name of religion to enthrone our petty
selves, clothing the same in the garb of the absolute
Self, which is significantly described as the Jearjul
diwd, the Greater Death («faggr’') Due to pieponder-
ance of the misinterpretted formal element—which
instead of leading us to the Self as the one substratum
(wiyswty ), makes us see in Form nothing but the
element of resistance,—we seek to reach the Life while
yet holding fast to the separated self. This is often
mistaken as seli-consciousness ; and people often pride
themselves that they can function on the astral and higher
planes with all the limjtations and powers of the physical
separated I, The immortality, in which the whole ofthe
-%@gig%sted and the unmanifest elements in us, as well .as
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in our worlds participate, becomes the immortality of the
Sankhya with an eternal back-ground ol Prakritic pano-
rmm\o soothe our exhalled sel-love and amor propre,
Psychism ths1s a mode of knowledge in which
not only does the conception of a cenlral existence
persist, but what is further, it is very largely coloured
by the mode, the natuwe of exercise, and the quality
of the physical senses, and also of the lower I-notion.
We will now consider the subject from anotlher
standpoint., Psychism is essenfially the *resull Of the
prolongation of a lower p/ami CONSCOUSHESS o
lugher, 1L is an attempt Lo undevstand the lhigher
. in temms of the lower, “LThus in the desciiplions of
the Astral and Devachanic planes by Mr. ILeadbeater,
we see a vely large admixture of Lhe concrete, separative
conceptions of the physical plane, Things are measured
as i the Jigo there, is but the continuation of tlie
physical personalily,—separative in its workings and
theieby projecting a sepaiate non-I outside it. It is
the immortalisation and exaltation of the separated self
in astral and mental backgrounds, The [lorca of this

remark will be apparent, when we consider for example

the value of an asiral object Now tlhe value o“f @
thing is adjudged with reference to dertain staiffidias.
The proper valiie of i astrhl thing yould®lie in
place and position in’thé astral’ wirddl dlofe Anfl v
refererice to the pure a%tt:al Sonsctoulisss, atadhwih
reference’to thé Pllegsﬁ“ieeég 0%‘"&\;: i ig;" l:{?ﬁ?éi%’ ;, ﬁl’fﬁ%’ﬁ

s, Lopes,, Qr, Wepiras
Hons of the physical, ‘Becasd i Hiing} a%?% o~ 8
Biideptions of tli ijhjrsﬁ‘;ai%ﬁei's%nﬁfi?%%* s silda Ry

astrdl 8vil s Decatiée a f6r60'1s ibpdrantly KepAN 18 We
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separatedt physical man, it is at once characterized as
a good thing,

Now, there is another way of knowing the g8tral
plane, 1t lies, #5 we will see more fully later®on, in
first of all, eliminating the aspect of outwardness which
1§ the hall-mark of physical consciousness. Seen thus,
an astral object would be measured not by the physical
conceptions of external form, bul by the absiract power
of Rasa ( <) or seniiency, But even that is not enough ;
for as.stated above, the knowledge of a plane or a thing is
possible only as we tianscend it. Just as the physical man
writhing wilh physical’pain caanot proporly estimate the
nature and potentialities of the pain unless he is able to
withstand its immediate effect, so also Anowledge of a
plane is only possible when the consciousness is able o
ranscend it gqualitatively and quantitatively., So, the
Gita lays down that we have at least to forbear, ere
we can hope to know the meaning of a thing :--

wifafawmad
Therefore, oh Bharata | forbear,

r This forbearance itself may be the artificial [orbear-
ance due to the wupadil or vehicle of consciousness
being made temporarily so rigid and 1mpervious
that nothing can affect it. I, has been said that the
Sutra of Patanjali Hwfyaefa fade-—“Yoga is the
contral of the [unctions of consciousness” means,
the hardening of consciousness by separating it con-
tinually from the ouler. But this is a doubtful advan-
tage, as we will see a little {urther. Another point in
gﬁchjsm therefore, is that it is a mode of knowledge
“* ﬁgg@g$11 jthe interventioneof a separative vehicle so built
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up, that it remains unchanged at the play ol [orees of
a particular kind.

%u’e now in a position Lo sum up what is meant
by Psychism. 7/ is a mode of knodledge in which
there is the presistence of the central separalive con-
ceptions of the lower planes in thelr sepavaled aspecl.
It is a Jformal mode of knowledge, - knowledge
in terms of form instead of /ife ; and the measure of
such knowledge is also separative. As a mode of
knowledge, Psychism is also a mode *of manifesta-
tion consequent on this mode of knowledge. All
powers are but the concrete manifestations of types
. of knowledge behind. So that by Psychism is also
connoted the exercise or outputtings of powers of a
particular kind. It is of this kind of psychic knowledge
and power, that the Gita says “the Siddhis of action are
soon achieved” fay' e wg® @18 fefgdafa mdmmt 1L has
been suggested that the word =m&w dorn of action
means only “siddhis” attainable though aclions,
But that meaning is scarcely a sound one, The word
‘“karma’” has, throughout the Gita, a special connec-
tion with the gunas of Prakriti, Therefore the term
ought to imply the “guna siddhis” Now, in -the
Bhagabat, we find a sjgnificant distinction drawn
between the natural powers of the Sell—ihe powers
-which ever seek to express the Unity of Life in dnd
through phenomenal things and modes-—which are
known as the principal eight-fold siddiis, and the
Stddhis or powers which spring [rom the knowledge,
sepdrative knowledge as it is, of the Prakritic energies,
Thése jlattef are clairvoyanc®, entering into another's
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body &c. A consideration of the siddli aspect of
Psychism is therefore necessary,

There are two ways of acquiring and wielding pgvers,
In the one, whioh is most natural to use we regdid the
powels as the special property ol our separated self,
Not only is that so, bul what is significant is, that these
powers are cveked only when the separated self or
Ahamlkara is accentuated either by the sense of duty or
a slill lowar stimulus,  This kind of exercise requires for
its sine qua now, the arousing of the self~assertive aspect.
This is not even a special quality of the human race. Like
desperate men, the cal when cornered will show fight,
In this kind of sidd/us, the separated I strongly wills a
thing, and sometimes the necessary results follow. In
our egolism we believe it Lo be due to ourselves, A little
cansideration il bring the truth out. The Self is really
one, though through Abamkara we polarise it mto a
separate Ego and a world in antithesis, Just as
when a force of,—say, some distinet units, is induced in
the one pole of a magnet, there i a corresponding
manifestation of force on the other pole,—so0 also a strong
desire in man is sure to produce a corresponding resull
on the other pole of objects. Just as in the case of the
magnet this induction of force is not due Lo anylhing
belonging to any particalar pole but to the unmani-
fest free energy in the magnet getting lhus polarized,
so also the phenomenal effeclt produced along Para-
kritic lines is not due lo the separated Ahamkara,
but rather to the One Life behind which sustains
both these poles. The strength and intensity of desire
st therefore be such, amwould make us, for the time



39

being, lose sight of the body-idea. It must be 30
powerful as to induce in us an influx of the _subliminal
life ;‘&g‘_else it would produce no result, This intense
desire 1s thus n&cessary, not because i’is Lthe sulficient
cause, but because olherwise the lower I-notion can not
drop. This brings out the principle underlying these
lower powers. Though these powers may be stimulated
into manifestation by the lower desires, yes flhey are
essentially, as proved by Myers, af the nature r?_/ the
velatively subliminal self of a given plane.®

The phenomenon produced is thus the vesull of the
reqction of One Life, and not the action of the
separatod self. As the One Life appears fo the
separated consciousness as the Prakriti, —as the gunas
are nothing more than the reaction ol the One Existence,
polarized by our Ahamkara into Prakriti, so very aptly
these have very sidd/Zis been called gunagya or karmaya,
Here we get at another truth underlying Psychism, be
it the psychism of knowledge or of power, An analogy
will explain this better. We try to grasp the physi-
cally invisible and distant by artificially projecting the
powers of sight by calling into our help and impressing
into our service the powers of the lens—as when we
know, things with the help of the telescope or {he
microscope, Or we may do it by projecting the
physical personality itself, and clothing it wilth a
mayavi rupa formed of matter similar in its constituent
to that of the object, But as in the case of the
eye, its qualitative limitations remain wlile there is a
mere:prolongation of its physical power,- -so also, in the
second wdy we are considering®the inherent natwe of
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the personality or the individuality remains the same,
even though clothed with a different and a fner body,
The old time-worn adage of the rice-husking 13@'&11@
going to heaver® and remaining the ®une, is apposite
to these artificial ways ; and the same susceptibility to
lusion and mal-assimilation persists.

Now to reveil to these powers, The other kind ol
siddhi’s mentioned in the Bhagabat is significant. The
modus operandi is peculiar, and if rightly understoad
would at onct make the difference between Psychism
and Theosphy elrasu:lll to all. All these powers are the
natural expressions of the unity ol Consciousness,
Hence the word *wurfawm’ ‘ewabhabika” or natural, is,
used in this connection. Because the Self is the one
Existence and Consciousness underlying everything,
therefore is il present in every thing in the sell-sanme
way in its essential nature, as well as in its manifested
unity of the organic life. So far as the Self is con-
cerned, an atom as well as a Deva are the same. There
is no change in it in quality or quantity ; for is not the
self changeless ¢ That being so, the atomicily o1 the
power of the Sell known as “duima’ wmwi-~Lhe power
of realising the central aspect of a thing—-ig nol uan
recidental power acquired by man owing to a particular
modification of his consciousness. It is an expression, a
manifestation in the Yogi of the power of that Sublims.
nal Cosmic Self which is at the root of Mattler, It
proves not that these powers are the properly of the
,éummkara i us, but there is a Larger Life which can
*ri;thqsis‘a the apparently separated I-consciousness in
the antithesi® or limit known as Matter, It
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is not due to the inhibition of the powers of the separai-
ed I,—-so that thus denuded of all expressions it may
knowhitsell as the laya centre of rigidity, “which we
call an atom. It®is rather the result of* that synthetic
knowledge which can see and realise the unity of the
Self pervading Matter on the one hand, and Man on
the other. It is due nol to the acceéntuation of the
special separative quality ol anything, but is rather Lhe
immediate result of the Self manifesting in man as
a tianscendent unity. It represents tlws the' true
Oneness and homogeniety of the Sell as the pure
Unique, the true secondless Existence, Consciousness and
. Bliss. It manifests as the Wisdom of the Self, an ever-
present Divine power,—~only when Man can merge the
separative "I”-notion, however high, into the One Self.
The powers are not his; for before he gets them in the
real sense, he has been transfiguied. There is no longer
any reference to a separative “I’’ in him. He has hecome
verily the pelf ; and these powers are the expressions
ol the eternal Unity of the Self in terms of the lower
planes,—and nof, as in the case of lower Siddhis, the
projections of the separated sell. The power of the hand
to move, to reach out and grasp an outer object, can be
looked at from two different standpoints, IL may be
regarded as a personal possession acquited by the
personality, Such a view, is as we have scen, a
partial one,~-in which the real Lile is overlooked & and
hence it is always subject to illusion. For, it does
hot solve the mystery as to how Matler can be
h@fﬁﬁfred by the Mind, It does not explain the
nature: fﬁ:ﬁf the Deva-consciousess which underlies the
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activity, nor how the human consciousness comes to
wield this Deva power, The same power may be
regarded f'om the standpoint of the One Self, Bgoause
the Self is one, e cannot artificially divide it by calling
one portion the [ and the other the object, Because
the Self is one, therefore the Secondiess Unily wells up
as a concrete poawer havmounising the two artificial ﬁoles,
in order that from the very motion of the hand the wise
man may have an idea of the unity of Life and
Consciousness-behind, 7hat is a lower Siddhi, a psychic
phenomenon, whick is seen and realized as something
beyond, as something Other than the Sell. Z%at is a lower
and a dangerous power, which instead of developing in
the “I,” a sense of an All-pervading Existence, Consci-
ousness and Bliss, developes on the contrary the senss
of a separate 1 having larger powers and therefore maore
powerful that the rest of humanity. Zhat s Psychism
which confines the One Life to the terms ol a specific
mode of sight, hearing &ec., and see¢s nol the absolute
homogeniety of Life behind .

Psychism thus as & mode of knowledge is a dubious
hght at Desl--contamning as i does a large admixture
of the separvated Dbody-conception and the partial

fragmentery presentation of the relies of sense-activities,
Hence the Gifa says —

a3 & Arswiaw afymfafaia
gar e e Nasa gqw w |

“When thy consciousness transcends the g or false
knowledge, then do you attain to dispassion as regards
things heard and seen.” <Lhe great Sankaracharya {akes
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the meaning of wiwwfam “turbid waters of illusion” to:
' be gemaragd——-the false knowledge of the Self as
separMed something, as the sell of the body.” So
long as%his false knowledge persists, sthere will be
sounds and sights in every plane to distract the consci-
ousness and take il out, This shows us the real value of
the objective sights and sounds of the astral and other
planes. This proves that these phenomena are rveally
the result, of the projection of the body-idea, And as
the body-idea is ilself the resull of wrefarded assimilo-
tion, as the body is the leniative compromise hetween
the I and the non I of a plane®n whicl there is no
wnity of Life—so all psychic phenomena, however high,
are lhe owlcome of jalse or partial knowledge.
Every such phenomenon thus contains within itself its
own refulation in its own tendency towards illusion.’
This element is further intensified, if we seek therein.
the guarantee of our separated sell,

It may be said, that this definition of Psychism,
this analysis ‘of its inherent defects—would lead us
to condemn the methods of modern Science. Hence a
consiceration of the scientific method may not be out
of place here. The trend of Science as exemplified in
1ts best exponents, is not towards the accentuation of
a separated sell, Herein lies the essential point of
difference between modern Science sud modern Religion,
In Religion as practised now-a-days, the centre is the
physical personality —which seeks to immortalise itsell
not by expanding itself, but by so hardening the false
sepatated I that the dissolution of its objective world
does not affect its false uniquamess, Science on the
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contrary, seeks ever for the universal element, It tries
to 1educe every thing to be universal elements of matter
and, energy. It seeksto transcend the phey/ﬁennl
and the particflar, and reach the one'element of which
everything is but an expression, It seeks thus the same
Atman, thoungh clothing it still with an element of out-
wardness. Hence though liable to error for the
preponderance of this spirit of outwardness, its truths
are real attempts to reduce the apparent many into the
real'one. Imrits eyes, a man is bul the result of the
ewirm}mem, and as sucl is not dissociated from the
other pole of Jife and being. An atom or an earthworm
13 of the same value to Science as a giant genius among
men. I{ seeks ever to dethrone the false particular and
establish the reign of abstract laws and principles whiclh
govern man and his world alike. Though its transcen-
dence is still that of difference,— though in its search
after the universal, the real wuniqueness of tihe
Sel{—~whereby it remains ever the same Self in the
midst of change,—is often lost sight of, yet under
lying its conceptions of Matter and Energy we find
the same uniqueness of the Self manifesting as the on
substratum of @/ things. Psychism on the other hand,
puts « false and separative value on things, It seeks
to reduce Lhe outer—not to the transcendeit Self, but to
the sepaiated I in us, neglecting thereby the aspect of
the immanence of the Self, The limitations of Science
are thus the limitations ol qualitalive or Jlelivic Dias ;
whereas DPsychism accentuates, as we have seent, holh
the qualitative and the quantitative aspects. A

"thorough understanding of the Scientific trend, is thus
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very often a very good corrective Lo owr religious and
psychic pre-conceptions, leading us to a fair estimate of
that Zﬂ%ect of the Self in which it is the universal
substratiin of evewy concrete thing and eftergy.

We will now try to consider some of the arguments
usually advanced to support and vindicale Psychism
in relation to the Theosophical Sociely. IL isclear
from the analysis of Psychism, that i is a Anowledee of
relations rather than of essence, and that Lhe element
of the separated I in it, is what differentates it filom
the true Wisdom of Life, which under the gabh of
Theosophy is being promulgated anew among men by
the Society. [t isithe lrend of the knowledge which
we derive in connection with our environments ¢4 +/ makes
it Psychism or otherwise, It must be borne in mind
that, though real knowledge is ever transcendental in its
direction,and that the Self is ever the goal of all strivings
towards knowlecdge —yet for the sake of convenience
the gnosis is_regarded ina twofold way. These are
clearly indicated by the great savings wwramm of the
Vedanta., We are to know the Sell as the I in us,
ave [ am That, as well as, as the one substance in
.and of which all things are, =t wf@fgg aar werily guery
tilng of definition s Brahman. Then comes the trans-
cen“(lgnt unity and synthesis expressed in sy’ gmifar J
ang Brahman,—not only in so far as the pure spotless,
xp*utless#ﬁ Brahman is the only I inn, us, bul alsp in bt 7
ri?]:tax is the one Essence, the one Reality undgriing
eggﬁ% hmg of Name and Form, , The Light M@d}i& P
in’. ing ws to seek the- Self; . first . as‘,@z‘aiﬁﬁm LS
as tli Lightsof.the World; tlresonly, Light »that can
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.be shed on the Path, then as the Life withons, and
then as the Transcendent Reality devond promulgates
the same truth,

People have often wondered al te apparent contra-
diction involved in the method which runs though the
Hindua Scriptures iu furnishing us with a mass of pheno-
menal details'and concrete stages though which the one
Self manifests as the universe of nawie and form. Thus, it
has been suggested by that great scholor Paul Duessen in
his Philosopiy of the Upanishads, that, these details form
a haltipg compromise, a sacrifice of the keality in favour
of Empericism, in which the rigorous unity of Self
1s toned down as to embrace the world of manifes:
tation,—and that it shows the weakness apparent in man

.in seeking to clothe the one Reality in terms of the phe.
nomenal many, which are admittedly emperical. Bul
there is another way of viewing the thing. Not only do
we require these empiric forms, in order that by addition
and generalisation, the abstract and transcendent Iixist-
ence may manifest in our mind and consciousness, - but
what is oft overlooked, these concrete things transmuted by
the fire of Wisdom shows us the Self as the one Coucrele,
The Self is not only the abstract, but it is also the One
and the Unique. It is not only the One, but also the
Secondless and Unique Self, The element of oneness
is that of the transcendent unity, which can only manifast
though the transcendent element is us—the I, which
expresses in terms of limit and manifestation the One,
the Eternal and the Beyond, to which all things lead
and yet in entering which, things lose their formal nature
and manifest only as”the I, But this transcendends
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is apt to be regarded as separate and therefore of thre
nature of Ahamkara, unlessitembraces alsothe world of
phenbymena. Hence we have to 1&11151, the element
of secomllessnesso-the element which as® ithe one subs-
tance underlying everything of Name and IForm, reduces
the apparent many into the same Self-—/impariing
thus fo the I ov the unilv element, the clement
of richness, of potentialily, vf expansion and all
pervasiveness. Leave out the I-element, and Lnow]edgu
becomes the vague and misty abstract unrélated Lo the I
mm us. It is then something, which Ll] ough abstract is yet
outside the 1 as a vague pe.numbm of misty radiance,
Thus the Divine wisdom fsar which manifests everything
hecomes the Avidya =faar, which limits the I as an exter-
nal agent working for our undoing. Leave out the element
of secondlessness—the element in which the I in us is
seen in a mysterious way to be the power which outside
the sell seems Lo determine the consciousness as the
object,—and the resultant knowledge is of the separative
centre as the Puruska of the Sankhya Philosophy whose
very existence depends.upon the background of pratritic
activity. Hence is 1t that we find in the Upanishads and
the Puranas, descriptions of the sticcessive determina-
tions of the One Consciousness ouiside the I, —mani-
festing as Bhutas or elements, Devas or modes of specific
relation, and as things, But it is because the Self is the
One and the truly transcendent, that the I in us can mix
with things ; and the result is the knowledge of the Self
ing which Unily and Secondlessness,~—non-dualily and
nows3gparation both enter. JL'he ‘unity’ aspect thus gains
in richriess.and concreteness, andsis no longer the vague
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legling of a central I in a background of emptiness and
void on the one hand, and in a background of concrete
and .antagonistic objects on the other, Withop{this
Secondlessness, theie can be no motiv2 power il know-
ledge, so far as manifesialion is concerned, Nor can there
be that true assimilation,in which the numerical Infinity
of concrete things is transmuted into the unique
t1tanscendence of the Self where universes are indrawn
without leaving a residue.

Phenomena thus when rightely viewed, when trans-
muted into the Life are essential Jfaclors indicaling
the Transcendent Unily by wnifving  the apparently
rgid antithests of the I and the non I, Bul this is only
so, when on the one hand the I in us has so evolved
by a rich past of virtues, noble actions and mnobler
thoughts and aspirations, so that it can embrace
the world and know itself even dimly as the truly
Transcendent, This is the element which we see
underlies wgga or Lhe desire (or transcendence,—-
nol the separalive desire of escaping from a parti-
cular field of manilestation, but rather as the strong
lesire to merge the lower 1 of manifestation inio
the higher Unmanifest as yet but dimly realised,
The value of the self-consciousness of limit, therefore must
change ; and il must not be dominaled by the ten-
lency fo vefer every thing to a. central separaied
gelf, TIere lias the great efficacy of true Divotion, Then
again, we require as the second condilion—the recogni-
tion Lhat the formal scpurative concrglensss of things
is not the Reality, budthat ifis the sywbol of a lovger
transcendent Realify end  Concretensss,; into - which
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everything merges without even leaving a trace, 'lt
is only when we look through phenomena and dimly
see™the Secondlessness or Transcendence ol the, Self
1'111111\;} throughsthem,—a transcendenc®, which is un-
affected by the qualities, properties and values ol things
as separated things, -in short when we can see the Not-
menon within the phenontena and the'phenomena as
being of it, Lhen only can phenomena lead to wisdom.
In Psychisnt however, there is a tendency to regard
things in their (alse separative uniqueness, and as ‘such
it is a mode of avidya or illusion. .

The miracles enacted, the highet Divine powers mani-
fested by the great Teachers of men, have ever this
’unifying tendency. They always seek to help us on, and
not to cower us down by the granduer of Their powers,
The exercise of these powers have always the object
that they may help us to understand even dimly the
glory of the Sell, —furnishing us with data on which we
can base the unfolding abstract Divinity in us. The
powers are always wmanifested not to mystify and brecd
superstition, but to stimulate the developed soul to tran-
scend its false I-notion and thus realise lhe esséntial
unity. These powers are [urther exercised nof as
edinms, in whom the consciousness of the 7 is teni-
porarily lost in the glare of the Higher life mani-
festiig, butin a quite different way. The dilference
between mediumship which H, P, B, so strongly condemns
in her Key lo Theosoplty and elsewhere, and the true
.ﬁigvine afllatus lies in this, that in the former the indivi-
ddidl:consciousness cloes nat participate and therefore is
not “conscious of the higher expressipn,—whereas in

4
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the olher the indewidual Lough still preserving s vwon
lines of memory and other porvers sees (he 1ligher life as
being itself and not the ather. So we find greal Profffiets
speaking of thefhselves not as limited AndividualS bul as
the one Self. The medium is very often unconscioys ;
and even when conscious, sees Lhe Lile powming into him
as the Other, as the non-I, The difference between the
Vestal virgins and other mediums, and the truly evolved
lies here, The former are at best but unconscious instru-
ments utilised perhaps by the higher powers because
of the dearth of proper materials 1 and there is always
the danger of the Light shining through, getting refracted
by the unassimilated residues of separative life. FHence
is it we find is ancient times these virgins always
kept pure beyond even the possibility ol contamination.
But even then, the inherent colouring of the separated 1
would always remain : and it would be {oolish to seek
ta revive a clumsy method which implies selfishness
of a kind. Because we [ind it dilficult to harmonise
ourselves to the real Life, thereflore in our greed
alter the supersensuous we must perforce sacrifice
another human being (o a state of colourless passivity
and questionable purity in order that the Higher life may
manifest though him. H. P. B's diatribes against
mediumship were direcled towards exposing this selfish
method unworthy of man. The physical and mental
purity of passivily is not enough to make the messages
thus conveyed, pure and reliable,

It may be said that the third object of the Theo.-
sophical Society justifies psychic phenomena, But this
view is scarcely a riglt one! Unless we have in us the
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sense of the unily of the Sell, no number ol phenomena.
however varied, can, as we will see, ever lead us to" any
nrincie, much less to the Truth which forms Lthe b asis
of the Sﬂsety. Thegnvestigation into the psychic powers
latent in man does not mean simply a search alter
the uncanny and the wmysterious, and the building
Lhereon of an ill-digested tlléory. It does net imply that
we shonld induige in hunting alter phenomena,
such as table-rapping and such cognate things. It does
not mean that we are to go gadding. about ior
ihe out-of-the-way events, to collect and glibly talk on
them. But on the other hand, this object Neals
and implies, what the ZLigh!{ on the Path admirably
expresses—a twrn of mind to observe the play of the
Life within and withoul us, so that by observing
is action in  and Lhough the concrete Infinity of
lerins, one may realise is depth and wanity, profoundily
and [ranscendence., Such observations moreover can
never be fruitful of good tesults, unless we recognise
that within us 1s the Light of the World,~the only light
that can be shed on the Palh, and that il we can not
recognise it within, it will be useless to seek for iL
elsewhere. For Lthen we will merely see in the outer, an
expression of the separated sell’ in us-—thereby intensi-
fying the rigidity of the false separated sell, Hence
is i}, that we find the great Teachers of men mani-
festing these powers of the Self,~—which as we have noted
. 80 to establish its unity granduer and transcendence-—
only beldre those who are pwe in mind, keen in
intellect, strong in devotion, and burning wilh the
longing to merge their fragmentare 1 into the Larger
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Life which they but dimly feel. The whole of the
Adlekari latwas or principles of fitness of disciples
recognise this truth and are based on it, s

"It may basurged that the method, of outerdnvestiga-
tion is safer than relying too much on the inner,
and that people are apt to be deluded more by an
unthinking reliance ou the inner promptings without
the useful and important check of the outer things,
The fact is however olherwise. The danger lies nol
in. the tuner, bul m the lendency o imparl the
separalive colowrings on the muer prompling. Men
have” become fanniics not because they relied on the
inner,—flor the inner I is ever the final tribunal of
dicision,~— but because, they have read into the inner
llumination the colourings of the separate I. Thus a
message fron the Master is seen as il' it were a justification
for the accentuation of Ahamkata, How often do we
see the pitiabie sight of an advanced man using the
message of peace and harmeny [rom the Heoly Ones or
the Higher Sell, as a means towards false separateness,
as & handle by which the inherent unity and solidarity
of humanity is disturbed. I any one can not follow
Lhe message and apparently goes against it, he draws
down on himself the wrath and indignation of the sell-
righteous 1 and the one lorce for umion is made a
veritable powet of destruction,

This shows how the realization of a truth depends
upon the inner attitude—and on also the extent of appre-
ciation of its real import and significance. The import
and significance of a thing is that aspect of it which
presupposes its unily, and wol anbithesis with other
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things, The danger therefore is not one due 1o the iiner
small"™oice it us, bul rather to the distortion effected
by AhamMara withip, regarded as a sepamiive energy-
The danger is therefore the same, whether we look for
phenomena outside ourselves, ov whether we look t (he
Tuner jor illumination and guidance. The euter is only
of use to us to the extent thal we can assimilate and
transimute it with the life of the inner:— and everywhere
the truth of a thing lies in the secret cave within us
of true Buddhi, which as the Gita says, has unily
for its trend, : ‘

Nor is it true that without phenomena, life in the
T.5. would tend togravitate towards inanity, and the T.S,
would turn into an intellectual sect. For the principle
which makes for limitation and thus for sectarianism
lies not in phenomena or otherwise,—Dbut in our attitude,
——in our conception of the Self. I our conception is
broad enough to embrace everything, if we believe in
the unity of the Sell which underlies Brotherhood, then a
death of phenomena may do us no appreciable evil.
When it is necessary for us to knew further, we may be
sure that Those Who have the guidance of humanity
11 Their keeping will so order evenis that wemay grow.
We do not produce these phenomena ; and the growth
lies not i phenomena,—obu/ in reading into them the
message of Unity, Peace and Harmony, shich thinking
;alone canevolve in us, Phenomena may be necessary
to draw our attention ; but it is the inner outputting of
the life of Unity which makes for true Wisdom, and
therefore for Peace and harmony. We need not fear that
{he Sociely will fall behind other societies, if we have
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only the Sell’ in view. No individual object cal lead
ug, to the Self, il we are immersed io the formefl and
separalive cdnception, What hagm then #s there,
il the Society which is meant as a school for
training men in the unity ol the 3Self- is behind
otheis in the quest alter phenomena, Our mission is
not to accentuate the separative quest,—but rathe: to
formulate and proclaim a view of Life, which will
syfithesise the results of human activity in the fields of
Science, Philosophy and Religion, We are here not to
encroach on the other fields of human knowledge,~—but
rather to unify and harmonise them so, that by the
action of the synthisising principle, every other science
may get the tiue Life, which shows the universe to be
really one and an organic whole., The function of the
poet or the philosopher does 1ll harmonise with the
outwaid sensational life of phenomena. The poet or the
philosopher must not be of, as Holmes puts it-~the
arithmetical type of Imntellect, The geniusis one who
can grasp the abstract and transcendent reality behind
phenomena which but lead us outside the Sell.

When by devotion, by a life of sacrifice and
harmony, however humble it may be, in which the
phenomena of the aslral and other planes have no limit-
ing effect,~—when thus we develop that clearness of
insight which can see through the formal and separative
elements,~then the lowest physical thing shall have a-
message for us far higher and deeper than yeas of astral
and mental plane phenomena can teach, For is nol the
Self in the atom as wll as in the mightiest Deva ¢ IFor
is not the Self equally present in the meanest flower that
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blows, which has such an harmonising effect on the mind
of the poet—as in the most mysterious apd weird
phenomenon of the Yogi. Ouraim should be the Self*anc
not the weird and the so-called occult; our goal should
be unity, and not separative lranscendence however
glorious, We must know that the Light of the true
Yogi —which is the consecration and the mystic's dream,
is the light which not in sea or land, but in the One Sell,
Next if we consider the conditions of knowledge per
s¢, we will see at once that, it is not the result of the
individual phenomenal elements. On the confrary, it
is due to the unifying and synthesising principle of true
Buddhi or Wisdom., No amount of experience in any
phenomena can produce the understanding of the prin-
ciple underlying these. Jusl as a number of concrete sums:
in arithmetic does not necessarily imply the realization
of the [undamental principle, so also in the case of pheno-
mena. The abstract principle—the synthesising Life,
is what is partially expressed by these individual terms,
The terms have thus two values '—the apparenily concrele
value, and the value of filling in a parlicular place mn the
series as @ whole and expressing m terms of concrele-
ness @ portion of this synihesising Larger Life. We are
empirics, if we deal with isolated phenomena only.,
The arithmetical mind sees only the separalive concrete-
ness. The algebraical mind is cognisant of the abstracl
life beyond. Wisdom or even knowledge is always
the expression of the Larger—the Beyond. If is the
contribution—the out-putting-~the expression of the
Life beyond, that gives us the power of adding up
these concrete terms. All Lnowfedge is thus the rvesuil
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of the realizalion of the vrelatively abstract Lile
beyond, as expressing through and controlling a given
scrigs of isolatgd phenomenon, An example mpry clear
the ground, We see every day the phenomena of
metr and things perishing,~—vanishing from their =%
or objective agpect into the unknown Reality, which is
their truest being. Daes that express any higher type of
being and consciousness to man ? The only knowledge
that, it produces,—is the desire for accentuating the
physical separated self, Thus the trend of the Science
of today, is to devige ways and means, whereby the in-
evitable dissolution of the body way be prevented or
even postponed. The true Alchemy of Divine Wisdom
becomes thus the aichemy which seeks fo discover the
‘so-called elixir of life, The knowledge of the Astral
ainl  Devachanic  planes, and the so-called “con-
tinuity consciousness” are similarly used in trying to
extend the physical Inotion and project its being into
the higher planes, Everywhere we find tiris tendeucy of
1educing higher things to the needs, and for the guaran-
tee of existence, of the physical selll But see what
the sight of death produced in the consciousness of the
greatest Teacher of man,~the Lord Buddha. The sight
ol death did not produce in Him the thirst of immorta-
lising the personal self. It evoked in Him the Wisdom of
the unmanifest Self, -~ the Nirvana~—in which everyihing
of Name and Form is ever reduced. This is due to the
synthesising action of the Divine Wisdom : and where
the Sephia manifests,—there we find a similar accen-
tuation of the unity {}Eﬁ Self as against the phenomenal
realilty of persons and things, grosser or finer,



57

We see thns that knowledge and wisdom do not lie
in ogperete phenomena,—Dbut in the synthesising Prin-
ciple &f Theosophy—the Divine Wisdom. This «irue
knowledge 1les not in accentuating the ﬂheumuelml a3
pects of things, but rather in seeing the phenomenal thing
in the one Selll The true value of a phenomenon lies not
in jts separative knowledge—for that 1s Psychisni,—
but rather wn the recognition thal itis @ discrele and
apparently separated aspect of the One Life, and thal
as a facl it s integrated with the whole universe of
manifested Lile on the one hand, apd the absolute homo-
geneity of the Self on the other. Life in every plane
is the abstract power of unity underlying things ; and
things are Dbut the concrete stages through which
the uniqueness of the One Sell is expressee in
lerms of a lower plane of manilestation. Life is not
merely that transcendence, which Sir Obliver Lodge sees
in the directive power governing an organism, Ii is the
transcendenty because no particular manifestalion of it
can even be Lhe measute of its fullness of being, It is the
unique, because when we rfalise its {rue import we Ml
that it is the same when underlying Matter and organ-
dsm, as when as a radiant centre il iranscends form and
matter, It is truly the One, because in it the I, the
nofi-1 aud the Relation aspects find their unity, Huition
*and rest, while in ils essence il is beyond them all,

In our lower planes also, we find thatl the wider and
moie all embracing the principle and the more abstract it
18, the greater the extent of truthin it. The fundamental
sources of error are the accentuation of the outer aspects
of a thing, and the artificial dlssociation of the appa-
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rently parCicular thing,—the avtificial wrenching it off
from the universe as a whole on the manifested side aml
from,the Sell as the One and ever unmanifest Becllltx
So the Gita sayS :—

A} |t ywmfa g w390 gy |

He who sees .everylhing in the Atman and of It,
and sees the Atman in everylhing as the one Lile
stringing together and underlying the concrete pheno-
menal things,~he is the true seer. It {s made still
clearer in the shpha.

® T L
JANIAT A GUATIHY T ey )

“Knowing which truth, yvou are no longer susceptible
to #ig false knowledge—and by knowing which you
will ~see the infinity of the manifested universe of
Bhutas in the Self and thence in the Supreme Sell,

Says Mrs, Besant in her Wisdom of Upanishads
(9g-100) of the kind of thinking necessary. “The
thinking which is effective is the thought which identi-
fies itself with Life and not with lorm, * * *
®* % DMasler the eye ahd ear, teaching the eye /v
see the Self and not the Mayae which encompasses it.”

Also~— There is only one consciousness, and that is
God consciousness, * * ’*‘* It might be the
mightiest Deva that rules a solar system, * ¥
* * It may be the consciousness thal is sleepmg'
in the sand  * ¥ ¥ All is God con- -
sciousness, for there is none other” (/oid p. 6.) .

This realisalion of the Self as the only Reality—not
only synthesising the objeclive infinity around, but
reducing into its Liansceiftdent homogeneity everything
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apparently outside,~-this is the iruest Wisdom ~the
Theosophy of the Gods, 7l the reduction of (velv
thing separale m lo the One Changeless Self—Truely the
Gita says (- *

9% gy gau fags uIHYT |
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«“He who sees the great lord, the one *Self, living and
permeating in the se//-same way (i e withoul Lhe [alse
notions of evolution, growth &c.) everything,~—the
Imperishable element within the perishable, he seeth
correctly.”

It is only when we see and value things from the
standpoint of this one changeless Life—the Lile, in
which, as the Gita says, envelopes everything of multi-
plicity with only a fraction of its immeasurable Bejng—

fawwngfae gqgAsing fwar =g

that we can atlain to the true Wisdom ol the Sell,
in which there is no joy nor sorrow,--no eum oY
leiem, 10 pefeons  against persons, and where there is
the fullness ofthe unity of Consciousness, Bliss and Ixisi-
ence, All else is but fragmentary ; all else is but the
fruitful source of illusion and mistake.

Into this Self the univeise of Name and Form can
enter withoul distwbing the placidily and servenity ol
the Ocean-8ell by even so much as a ripple, Then only
our knowledge becomes the Divine Sophia, the Vidy:
who ever proclaims Lo us the Diving sonship--the Divinc
unity of man., The difference between this Divine
Wisdom and Psychism is not one of phenomena anl
noumena ; (or is not theFDan Lile and Wisdom, the
one Life whmh manifests, SLISt’llI]b and then reduces every
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phenomenon ? The difference is ratlher one of attitude,
of stand-poini, of Lrend of consciousness,—in whichewe
wieww the  phenogienon. The difference thus can be
summed up—

(1) Whenever a phenomenon is isolated off [rom the
rest of the infinity of manifestations of the one Life
—when we seek to attach greater importance and value
Oon - any phenémenﬂn due to its separated origin,—its
special place and function in the midst of the world-
phenomenon, —that is Psychism and not Theosophy.

(2) Whenever we seek to clothe any phenomenon
with an authority transcending and therefore paralysing
the authority of the constiousness within, —when-
ever we seek Lo overcome wilh the help of the outer
phendmenon the Light of the Self within —%“the only
light that can be shed on the Path,” —whenever there 13
an element of compulsion, sell-imposed or otherwise,
whether 1ecognized or not by the individual conscious-
ness,—ihat is Psychism. "

(3) Whenever any phenomenon 18 but the pro-
longation or extension of a lmited or separated
faculty,—and appeals only to the faculty as separated
from the One Consciousness,—that is Psychism,

(4) Whenever any phenomenon, tends to accentuate
the already hardened separated I-aspect within the
consciousness or withont it,—whenever it tends to
polarise the unity of Well into the triplicity of the
Ruower —the Zuowledge and the JAnowu,-—-whelever
t produces an accentuation of the centralized separated

elf within and thereforg of the rigid world-idea in
utithesis to consciousness,—that is Psychism,
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(5) ‘That which is separative, that which is spegial
to an individual, that which is regarded as a special
pamsession or power or its resull, belonging Lo an
individual-—regarded as something diferent [rom the
rest of the paitless universe, of matler, energy, or
consciousness, is Psychism. The spiritual possessions
are those which man shares with the vest ol the
universe and which makes him appear as pothing in the
eyes ol men.

(6) That which is regarded as objective, as bging-in
antithesis to Lile and Consciousness,—that which
recognises that Life can any waysbe moulded, modified
or even improved by any thing of any plane, however
high,~in one word tkaf which is belicved lo be, a porwer
oulside the consciousness, and the stitl small vowe of the
Warrior within us, the Warrior which, as the Light én
the Path says, is our truest Sell~—that is Psychism and
not Theosoply.

(7}  Whenever any phenomenon does nol develop
in us, how&er deemly it may be, the sense of the
Unity of the Sell,—whenever any phenomenon does
not lead us on to the Self of the Universe, our real Sell, -
whenever any phenomenon, tends to disturb in any
way the harmonising action of the Divine Sophia within
us, then that phenomenon, be it one of knowledge or
of power, belongs to that extent to the earthly self,—
the Abamkaia of man and its projected centros, That
will lead to Psychism and therefore Lo illusion,

We must bear this in mind that it is in the attitude,
—the reaction of the Self within, that a phenomenon
becomes psychic or spiritual, zaccording as we look at it
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from the standpoint of the individual or the Divine Self,
and according as it accentuates the one or the other
aspect. Ifor does not the Lord manilested, Himssll

lay down —
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By this true devotion, which comes of the slow
deliberate, though constant, elimination of the separated
aspect in us, do we know, the wha! or the guralvalive
expression, who or the central uniqueness, and the /fiow
much or fhe-quantum df Self as expressed in and through
a given phenomenon,~thereby unitying the separative
ideas of definite reality, interaction and qualities of
ohjects in a transcendent oneness. Thus only may we
neutralise the the tendency of antithesis in the outer
things and realize the one Life as everything. 7o sce
lhe one Self, and not mnerely the ouler forms, however
glorions,~—lo hear the one Self, and not the onler sounds
of disharmony and discord,—to be the one Self <and nol
merely o distinet  aud  separate  being with  powers
(ranscending even those of dhe Godsye—io live in the
one Self, and be o) It alone, is the end of Theosophy,
We must not forget that i~

At wfy Faife &9 wad) 5 9y
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—that separafed individuals however wise in the
language of separateness are led to illusion by the Great
Devi--owing to the accentuation of separateness mn
their so-called wisdom.

We must not torget that Theosophy, the Science of
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Self, seeks not to enthrone separative Being, that'ils
trend is not the evolution of separated semi-divine
ceMres however high, Rather, it seeks ever to bring
out the truest expression of the Self, in ®which the I and
the World, are tiansmuted into a larger Consciousness,
Bliss and Existence, which though the same, 1s yel the
origin, the sustaining life and the AZaya of myriads
of manifested universes with their numerical mlfinily
of concrete forms We must nol lose sight of the
lact that the Self is really the Unmanilest, ﬂncu.l:mt
what can not be measured by the hosts  of universes
emanating from and again indrawh into It, can never be,
measured by any phenomenon in pariticular., We mushk .
not forget that the truest Being of the great Lovds of
©ompassion is this unifying One Life, and that They can
never be known and realized, unless the Divine W isdom
is born In man, Lifeis larger than anv number of
phenomena or expressions of the Life; and we would
be fooligh, i we seek to measure its deplh by the
plummets of phenomenalism and psychism of any
plane whatsoever. We are,all of us the one Sell—the
rayless Dark Brahman, whom nothing phenomenal can
illumine, To the extent we can rvealize this Transcen-
dent Be-ness,~~which is in one of its aspects also the
mmanent Being,—to the extent that the I in us can’ be
one with its truest Self’ which is within us, do we truly
ive and know. Seek not to measure the Immeagurabl
yy Lthe modes of Psychism, For the Self is, as the Gita
says-—indicated by all the senses-—and 7s yet not of
hem 1 —

Sfzaqunid gefgy Waf=d
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+ Qur estimate would be incorrect unless we realize
this Transcendence in us—a transcendence which mani-
festing as -the “ 1" in us, is yet at the same time wthe
Beyond. Thusemay we realize Lhe Sglf and altain to
the Feace which passeth wnderstanding and which lfves
equally in the heard of the devoled discifile as well as
m the man of destre,—Lthe Power wlich alone makel)
Jor righteougness. May thut Power uplifl us ! May
that Peace shed its ieffable lustre on the Sociely ! May
the Light lead us on.—so that w thal Peace and Light
the Self may reveal itself in the plenifude of its Dwine
Powers whick make For unly—Jjor the consummalion
of the fer off and yel none lhe less, the ever-present
Livine Unity of Bemg lowards which the whole creation
:?m';n:-.les. Thies only wmay the Society [fulfil its purpose,
and thus only may we justify ils evisience and funchon

as a messenger of the Divine Life,
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ERRATA AT CORRIGENDA,

Fage—Lane,
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Fior ‘self comple’ read ‘self-complete
Lor {In man’ read ‘I# a man’,

For ‘olher wise' read ‘otherwise’.
For ‘evoluation’ read *evaluation
For \this' read ‘that'

After ‘corresponds’ add ‘Lo’

For ‘these! yead Whis'

Fuar ‘leads’ read ‘lead’,

After ‘self’ omat ‘as',

For ‘deserete’ wead ‘discrete’.

For ‘this' read'the’,

For ttead’ read ‘ed',

Aftey splane’ omit the \is' and the comma.
For Para—' read ‘Pra=’,

For ‘these have' read ‘have these'.
For ‘gaifys’ read ‘grafag’

Fopr ‘wenf®® read ‘qmife’.

For ‘under’ read funder -,

For ‘glfafey? read ‘mwfmsg.

For thave’ read ‘has’,

For phofoundily’ read ‘profundity.
For tdeath! read ‘dearth’.

After ‘hght' qdd ‘is,

After ‘continuity’ add ‘of ',

Loy sast read \as—',

For ‘qudyedd’ read ‘'gagi¢fa’.

Loy in to’ read ‘into',
Loy ‘qaway read “qwa.
After ‘the' vuid¢ ‘the',
For ‘thul' read ‘that’.
Dur ‘tor o' read ‘far-o




